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Shantung where he began the Ch'iian-chen sect and gathered about himself a coterie of seven disciples who contributed greatly to its proliferation. Ch'iu Ch'u-chi (1148-1227) was the best known of these seven. Ch'iu became Wang's disciple in 1167, and in 1169 travelled with Wang to Pien (K'ai-feng) where Wang died in 1170. In 1172, Ch'iu moved Wang's coffin back to his hometown in Shensi. Ch'iu then decided to stay in that area.9 Although Ch'iu Ch'u-chi spent his prime years in seclusion in Shensi, his fame spread through the entire country. In 1188, Ch'iu was summoned to the Chin capital (Peking) by Emperor Shih-tsung (r. 1161-1189) to take charge of the sacrifice for the Wan-ch'un chieh Xtr i] (Ten Thousand Spring Festival) celebrating Shih-tsung's birthday. Emperor Shih-tsung used this opportunity to ask Ch'iu about methods of attaining immortality. After staying in the capital for more than six months, Ch'iu returned to Shensi, where he lived for three more years before moving back to his native Shantung.'? At first, Ch'iu Ch'u-chi had the good fortune to live through the golden age of the Chin dynasty, during the reigns of Emperors Shih-tsung and Chang-tsung (r. 1190-1208). However, when Chinggis Khan launched his military campaign against the Chin in 1211, North China was again engulfed in warfare. For more than two decades, the Mongol troops plagued the territory of the jurchen Chin, capturing one city after another. With pillage, rather than occupation, as their military strategy, the Mongols would attack and loot a city and then move on to their next target. After the Mongol troops had left, the Chin government would often regain control of those cities. However, the fact that the Mongol troops did fight their way through North China rather easily, meeting little resistance from the Jurchen Chin suggests that the Chin had lost much of its control over North China, long before the official fall of the Chin dynasty in 1234. From 1211 to 1234, the people in North China were unprotected from the Mongol threat: warfare, banditry, and the resultant famine were constant.
During this turbulent era, Ch'iu received two summonses, one in 1216 from the Chin Emperor Hsiian-tsung (r. 1213-1223) and one in 1219 from Emperor Ning-tsung (r. 1195-1224) of the Southern Sung dynasty. Ch'iu declined both of them." Why would he have done this, since he had earlier heeded a summons from Emperor Shih-tsung of the Chin? One possible reason is that in 1188 the Jurchen Chin had been at the height of their power and Ch'iu simply did not dare to rebuff them. Another possibility is that the Ch'iianchen sect had just been building up its popularity at that time, and Ch'iu believed that good relations with the ruling house would be helpful. Furthermore, in 1188 Ch'iu was not yet the leader of the Ch'iian-chen sect and may have felt that such imperial favor would improve his position. However, by Hsiian-tsung's time, the Chin dynasty was in deep trouble, suffering from an external invasion by the Mongols and from internal rebellion. Perhaps Ch'iu saw no possible benefit for himself or for the Ch'iian-chen sect if he were to accept a summons from the ruler of a declining dynasty. Ch'iu probably rejected the Southern Sung emperor's summons for the same reason.
However, in 1219, after he had declined these Chin and Southern Sung summonses, Ch'iu Ch'u-chi, then age seventy-two, did accept a summons from Chinggis Khan to come to his court in Cen- -yu lu," p. 3) . Cf. also Pien-wei lu, .766b, which mentions that Ch'iu was tired of traveling and requested that he be allowed to wait for the Khan's return to Peking. However, the Khan made Chan-jan MM(*' (i.e., Yehld Ch'u-ts'ai) and Liu Wen issue an edict summoning him. This letter is included in the appendix to Hsi-yu chi, . la. For more on this letter, see de Rachewiltz, "Hsi-yu lu," p. 67, n. 158. 31 This poem is included in Hsi-yu chi A.5a; however, it is omitted from Waley's translation as is all of Ch'iu's poetry in the Hsi-yu chi which Waley held in low regard. from Ch'iian-chen teachings and was given in response to the Khan's questions about cultivating the Way, Ch'iu nevertheless used the opportunity to broach other matters.
The area east of the mountains and north of the river [i.e., North China] is the richest land on earth. It produces many fine grains, good vegetables, fish, salt, and silk for the world to use. Since ancient times, any state that secured it became a great state. Therefore, throughout history, those who commanded countries have fought for this land. Today it belongs to the common people. Yet, warfare there has been continuous. Those who are separated and displaced are never reunited.
It would be proper [for Your Majesty] to send some talented official who knows that area well to manage it, and to exempt it from taxes for three years. By doing this you can make the country plentiful in resources and the people will have a chance to recover. It will be like hitting two birds with one stone.46
This passage evidences Ch'iu's concern for his people's welfare and suggests that when he composed the poem expressing his concern for the two hundred districts in North China, he was sincere. Ch'iu was apprehensive about the person whom Chinggis Khan would send to rule North China, and he stressed the importance of sending well-qualified man, lest someone ill-equipped bring harm to the populace.
In advising the Khan to appoint a person familiar with local problems and conditions, he was in fact suggesting that the Khan appoint a reliable Chinese official to rule the area. Ch'iu went so far as to suggest that the Khan first set up a puppet state: Chinggis Khan's military policy of annihilating his enemies lasted until the last days of his life. It is reported that the Khan, shortly before his death, issued orders to wipe out the entire populace of the capital city of the Hsi-hsia in 1227. 63 If there were people whose lives were spared, it was simply because they had joined the Ch'iian-chen sect. The Khan granted privileges to the Ch'iian-chen Taoists only. He never intended to extend the same privileges to the entire Chinese population. This can be seen in the edicts concerning Ch'iu and his followers, which clearly state that people who pretend to be Taoist converts in order to obtain the privileges would be punished. 64 Despite this warning, thousands of people did join the Ch'uian-chen sect, not to help Ch'iu pray for the Khan, but to benefit from the guarantee of protection members of the sect enjoyed.65 This in turn made the Ch'iianchen sect the most popular religion of the time, overshadowing not only other Taoist sects, but other religions including Buddhism. Although the celebrated meeting between Chinggis and Ch'iu seems not have had any substantial impact on the Khan's life, it did make the Ch'iian-chen sect flourish and should be remembered as a significant event in the history of Taoism.
